                                                    T H E   T A R K E   TRIBE

 Translated from old Tigre text by 

Ato Gebru, Sequeneiti tribe of Tarke, Uppsala 1998
           The father of the Tarke people before coming to Eritrea was named Abraham Kesis. He had two sons, Habte Mariam (Habtoi) and Gebre Mariam. Gebre Mariam was the father of the Liban people of present central and South Eritrea.

  Habte Mariam was the father of Tarke.  Tarke had five sons who migrated to Eritrea. They are Hada, the first born, Begedai, Lemechelli, Gebru and Debru.
         Those days, people travelled with oxen as carriers. Begedai took the most fertile area and saying he would follow brother Hada stayed in this fertile place. Hada took his people westwards. But his people suffered heavily of malaria and were forced to return. He was so angry with brother Begedai that they fought and Hada killed him and settled there.
    Hada after many years got to be a very old man and his two sons Searamba and Afrehom used to carry him out in the mornings to sit for sun warmth. He was old with wrinkled forehead.
     One morning, old Hada saw a young girl carrying water pot. He moved up his wrinkles to see better and commented "this girl would bear three boys who would cross three rivers". His sons were surprised that he being so old would wish a girl. He confirmed he would like to have her. So the sons went to inquire about her. She was a girl of the tribe called Sequen, from the nearby Anseba area. 
       Her people agreed to marriage thinking it was for one of the sons. When formalities being formed they realized shocked that it was the old man who would take her. In those days a girl once promised could not denied, as it may lead to shedding of blood.
   The girl found out when she saw her mother weeping bitterly with her families. This girl was brave and witted. She told her family not to be saddened. She would marry the old man. 
     But as her dowry she wanted these things, a barrel of butter, a barrel of honey, a fattened cow and a serving girl. She was given what she ordered and was married off to this very old man, Hada.
   She had the fat cow slaughtered and dried in a way called Goso. That is boiling little the cut out meat and drying it then ground it. She prepared a blending of dried meat, honey and butter to this old man for a month that he started getting his strength back soon. Even his wrinkles were filling up with flesh.  Time went by and she got pregnant.  As custom, she went to her parents to bear her first child, a son.
    Hada´s sons brought him news that she bore him a son. He was glad and told them to name him Ikuba´en. She returned to him and again became pregnant and went to her parents. Again the child was a boy. He called this boy Tes´en. Third time also a boy was born and he named him Birhan (light), saying now I have seen my light and die in peace and died.
        All the boys’ offspring are now called Sequeneiti, meaning woman of Sequen tribe, though they are also of Tarke tribe.

                                              ZANTA ERITREA   
                                    By Fit. Mikael Hasama Raka  

                                          Tigrina 1986  P. 107
    The last of the Agaw tribe to arrive were the Gebre Tarke tribe. They started from Seqota and after long journey arrived in Eritrea. At first they lived in different areas of Tigrai and Eritrea. They perhaps did not live peacefully or wanted land, they travelled north to where they presently are found and settled there.
   They claim to be descendents of the lord Harbe. Harbe was a lord in Wag, of the Zago origin. Because they are aristocrat of the Zago, when the Zago fell from power, the Amhara king made them flee away, it is said. They are known as the Bilen in Eritrea.
    It seems that they settled in Keren province about 8 generations ago, because before that, the land belonged to the Mensa tribe. The first of the Bilen to arrive were the Bet Gebru clan. It is not known exactly which century they came. They settled in the mountain above Megareh.
   Hemed Musa of the Mensa tribe saw one night that fire was burning far away above Megareh. ´Who are those settling up there?’ he asked. When answered that a new clan called Bet Gebru have settled there, He commented like ´lights die out on Megareh´ when I return, and went to the lowlands (Semhar). His aim was to remove them but he died in the lowlands in battle.
   Later on, the sons of Hada (Bilen) settled in Keren. When Temariam of Mensa tribe of sub-clan Habtu heard said ´five house of Temariam and five houses of Zemat, two fives cannot live together´ and when I return from the lowlands in the spring. Meaning to remove them from there he went to Bahri, lowland, but died fighting the enemy.  This way the Tarke settled without shedding any blood and took land.
   The Gebre Tarke are divided into three Indas. They are Hada, Gebru and Debru. Hada begat Afrehom and Tesa´. These divided into three Indas, the Sequeneiti, Zemat and Hadembes. Gebru separated as Bet Gebru. And Debru also to Ad Debru, later to Addirba.
   When the Gebre-Tarke first arrived they were all Christians. They brought with them from their country of Lasta the Tabot of Saint Giorgis (George), and built a church in Megareh When in time of peril they say ´Giorgis with white horse´. Even nowadays they select both Muslim and Christian elders to administer the church.
   At first they quarreled with the Marya tribe, but they resolved this to make battle with each other. The Tarke believed in this agreement and were caught unawares. The Maryas broke their agreement and suddenly surrounded the Tarke. 
Because the Bilen were not ready they started returning the attack shouting ´´Georgis, Georgis´´ The Marya were numerous and armed and could have made the Tarke perish, but that suddenly, a man clothed in white riding a horse came from the sky and finished them. The defeated Maryas fled back into three different ways because they were in panic, it is said. 
The Diglel of the Beni Amer had heard of Georgis Megareh. He happened to be with a fightet (prostitute) in Megareh. He wanted see the Bilens´ dilemma and saw from a safe way the ongoing battle. He witnessed this and said ´By God I see Georgis of Bilen cutting the Marya with his sword´. Betrayal is sweet for a time but it ends with destruction.
     The Bilen did not succumb to other tribes´ cultures. They did not change their language coming to Eritrea but gave their language to those tribes who came before and after them. When looking backwards we observe that this is a common habit of the Agaw race. 
   For example, the Bet Tawke who migrated from Ad Teklezan to Halhal, their original language was Tigre. But by being neighbors to the Bet Musi, they inherited their language, dance and songs of the Bilen. They changed their ancient customs and settled there. Even the Bet Juk and Mensa took the Bilen singing (guyla) (Bilen guyla means a dance by boys and girls, played only at night special events.)
    The Bilen fought against the aggressions of Ethiopian lords and Egyptian led Muslim Sudanese. But their area was not secured that they suffered easily. As the lords´ soldiers were pillaging the poor, the people of Eritrea especially these two Bilens were much devastated. They were forced to bake the rough bread thick enough to sink a bullet. If demands were not brought were punished for it.
   Wibe, Alula and Debeb are remembered in Eritrea for their cruelness. Many Bilen braves fell fighting the cruel Wibe. foremost of the braves was Kentiba Hakin son of Medin of Bet Tarke, Izuz , Tofenai and Deki Beyed of Tawke defended their people and belongings bravely that they died in battles, it is remembered.
        One era the soldiers of Alula devastated much of Bet Tarke, burned many villages, killed many and took countless animals away to Kebessa. Seven soldiers of Alula were attracted by the land that they stayed there with their rifles. These men, who stayed back from their company and were armed, roamed to all villages demanding fat meat, mead etc...they menaced the people.
    The people petitioned their trouble to a brave warrior Tesfai son of Raki of Bet Tarke. He told the people to tell these armed men of a rich man and bring them to him. And they did so. He awaited them alone in his hut (kushet). 
    He welcomed these men and invited them with fat meat and mead. They ate and drank and became drunk and fell to sleep. Then Tesfai took out his sword and cut all seven of their heads and dug a hole under Megareh, burning them all together. He lit a fire place (Megaria) and took the rifles..........

                                     HISTORY OF THE PEOPLE OF ETHIOPIA

                                            By Aleka Taye G Mariam    1922, 
                                                English translation Negash

P47                                 The Tribe of the Agaw
    The tribe of the Agaw earlier had been called the tribe of Adil. They say that Adil was the grandson of David and son of Yitraham (2 chronicles 3.3). He and his army came with Menelik I; when Menelik I was called ´king of kings´ he was under him king of Agaw, Lasta and Gennet, now called Yejju, and all the country which surrounded it. 
He was called Non, the grandson of David and the son of Amnon. They also say he came with Menelik and was a king under him of the country from Qwara up to below Metemma. He made his capital at Qwara and called the region ´Qwara´. 
       Those descendents of his who live in Qwara are called the tribe of Het, after the name Het of the son of Non. In ancient time their language was different; now, however, they have lost their own language and speak Amhara. They say that in their ancient language Qwara or Qwara means ´sun´. Their language is said to be close of that of the Agaws.
     But the Agaws are divided into three parts and language, while its roots are the same, has come to have differences from region to region and from group to group. And they are named after the names of the three regions. They are called Lasta Agaw, the Damot Agaw and the Halul (sic) Begos Agaw. The basis and source of all is the Lasta Agaw.
   In seven groups, the Damot Agaw of the Lasta Agaw went hunting for elephants and buffaloes. Having observed that the region there was uninhabited and seeing its generosity, it being a land in which bees abounded in every forest and tree, and where honey was found, they roamed throughout and investigated the country for seven months living in honey and wild game, and then they brought their wives, children, cattle, goats and all their belongings and settled in that land and tamed it.

   They became both lord and peasant there and the country was called Agawland. They are called the seven houses of Agaw after their seven ancestors. They named their regions after the names of their seven ancestors, and are known as the Seven Houses of Agaw, accordingly...
   The Halhal Bagos, however, in a time when there was famine in every land, even in Lasta Agaw land, seven brothers with their wives and children and three sisters with their husbands emigrated to Halhal Begos. It is said that they cleared the forest, killed serpents, built houses and tamed the land and settled there...

Kebre Negast p189-91 and p702 tells of the lengthy and numerous history told on the Agaw tribe.

                                       THE BLEN OF BOGOS  
                            Book by Michael Ghaber 1971 A.A.

     Chapter 1               The Setting: Origin of the Blin (people)
       Tradition establishes a striking connection between the Blin in Eritrea and the Agaw in Ethiopia. This is re-enforced by a close linguistic relationship. The presence of many identical place names in the area between Agaw region of Lasta and Bogos in central Eritrea evinces some historical connection.
    Many writers think that the Blin migrated from Lasta to Bogos. However, whether the Blin were always in Bogos until they were cut off from the ´ocean` of Agaw peoples by the interventions of the Semitic culture or were really ´migrants` from Lasta, as their oral history claims, is still a mystery and cannot be treated in this paper.
   No one can tell when the Blin started to live in the area they now occupy. Conti Rossini writes that the Blin migrated to Bogos at the end of 10th century A.D. when Queen Ben Hammawiya invaded the Lasta province from the south. He suggests that the second wave of migration might have taken place during the fall of the Zagwe dynasty in 1270. 
Conti Rossini also writes that St. Ewastatewos, contemporary of Amda Sion I, reported in 1343 that he passed through the land of Bogos, north of Serae, and thence to the Marya country further north.
    If this account was true, then the Blin were definately in Bogos by the 14th century. He asserts that the word Blin was already in use by 1478 and that the Blin language developed a substantial difference from the Agaw due to prolonged separation. The traditional version of migration to Bogos is recounted in the following paragraphs.

                                       The Tarke and The Tawqe

   The two large families of the Blin are the Tarke and the Tawqe. The Tarke branch was the first to arrive at Bogos. They claim their original home at Saquata at Lasta. Two reasons are given for their migration.
     One of the six Tarke brothers was ostracized for begetting a child from his step-mother. He then took his younger brothers and went to Bogos. (Francesco Offeio, Nell Colonia Eritrea, 1910 p. 45). Another version tells that the Tarke brothers killed a man, and to escape revenge by relatives of the victim, they fled to Bogos. (Graz T Mariam Petros).
   Both stories suggest that the Tarke migrated to the north as a result of a conflict. It took many years for the Tarke brothers to reach Chindiq (present Elaberet) as their first destination in Bogos until they multiplied in number and needed new lands.
     Division arose about who should leave Chindiq and develop the newly acquired lands. The six Tarke brothers were: Bigedai, Lamachalli, Hada, Satifa, Hagos and Gebru. Hagos moved to south western Hamassien, Where his descendents are today known as the Liban people. Satifa went northwards and occupied the areas between Mensa and Betjuk. They failed to increase in number and became extinct. Gebru moved north-west and occupied what is today known as Bet Gebru Plateau (Rora Bet Gabru).
     Hada went deep into the Barka plains but later made a retreat because of the heat and malaria. The Hada were as many as all of the other four Tarke brothers put together. Their contact with the Natab family of the Beni-Amer influenced their customs, including the habit of not milking cows which was considered as a sign of social prestige. Bigedai and Lamachelli ´deceived` their brothers and remained at Chindiq. (Ato K Mariam Fidel 1971 A.A) Both brothers occupied all areas between Chindiq and Megareh (Keren).
   As noted, the Hada family found the Barka plains very uncomfortable. They came back and invaded the territory of Lemechelli and Begedai. Bloody battles followed in which the Hada emerged victorious (ibid).  The Hada thus, settled on the lands of their subdued brethren. The lands of the extinct Satifa were taken over by the Sequeneiti group of the Hada.
   It is claimed that before the arrival of the Blin, the Bogos lands were inhabited by the Barya and other peoples known as Bellow and Kellow. The two last mentioned belonged to the Rom family of the Beja people. The Kellow went to Barka and the Bellow to the coastal areas of the Red Sea. The Barya people went to the Gash area which they still occupy.
   The Tawqe branch of the Blin were late-comers to Bogos. They were originally from Quara district of Begimeder. Their tradition states that they migrated to Bogos because of the troubles caused by queen ´Gudit` in the 10 the century (Aleka Taye p32-3)
    They first passed through Dembya and Tembien district of southern Tigrai. Then they settled at Adteklezan. The Dembezan group of the Hamassien people are said to have come from Dembya. Tradition claims that the Tawqe resided at Teklezan for a long time. (Graz T Mariam Petros).
      From Teklezan, they advanced thru Tarke country and reached their present habitat at Halhal. The areas around Halhal were also inhabited by the Barya and the Beja peoples. But, when the Tawqe arrived at Serawa and Halhal, they found the land under the control of the now almost extinct Bet Musi (Munzinger Öst Afr. p.197 Says Bet Musi destroyed by Tawqe at Serawa, village 25 kms n of Keren and Halhal. Tarkes suggest they took Blin language from Bet Musi, latter were probably part of Tarke before the Tawqe subdued them).
    The Tawqe fought against the Bet Musi who had iron weapons manufactured by their own artisans at Halhal and Serawa. (There was a gold mine at Serewa until recent years). The Tawqe subdued the Bet Musi and established themselves on the areas found between lands occupied by Tarke and Marya peoples in the south-north direction. They are bordered by the Beni Amer in the south and Betjuk and Ad Tekles in the east. 
      A few remnants of the ancient Bet Musi called the Laguen live among the Tarke and the       Tawqe today.  The Blin people including the Tarke, Tawqe, Jengeren, Bet Musi and several 

other tribal groups that claim descent from Agaw and non-Agaw origins in Eritrea and Ethiopian highlands make up the population of the Bogos region today. (Trimingham, Islam fn2 p164 says that local tradition of Blin say they were continuously joined by other Agaw families fleeing oppression or blood feud).
    The Blin language is close to the Agaw dialects today spoken in the Tembien and Saquata areas. I talked to many Agaw speakers from Tembien and I could understand their language very easily. Tucker and Bryan give a very good analysis of the similarities (non-Bantu languages 1956, p 121) between the Agaw language of Agaw-Medir group and the Blin to be the same family and present grammatical construction for both.
   One cannot easily discount the strength of the traditional claim of migration from central Ethiopia. Moreover, the traditional Blin claims are directly confirmed by other related Agaw families in Tigrai, Serae and Hamassien. (Geometra G Yesus Abay)

P9   The traditions so far recorded not only show the connection of the Blin with the Agaw of the highland areas, but also give ample instances that many groups who now speak Tigrina were cousins of the Agaw of Lasta and Saquata as well as of the Blin in Bogos. (Y Kolmodin, Traditions, Tigrina text, 1912 p20-5 and p30-1 says the Laguen or Lewi people in Hamassien and Serae area come from Quara and were ethnically connected with the Blin, also Geometra Gebre Yesus.)
 P10   There are many common place names of Agaw region in both Bogos and Agaw districts. Moreover, the area between Bogos and Lasta now settled by speakers of Semitic languages, retain many other place names of Agaw origin, e.g. Adaffa in Lasta, Abergelle in southern Tembien, Halhale in Serae and Serejeqa, Waki Dibba, Darkunakh and Abrashiko in Hamassien. 
These place names are lined up in the north-south direction. Names like Halhal and Adaffa (original name of Lalibela) are thus found in both Keren and the central plateau.
   Many of small tribal groups which claim to have joined the Blin in later waves of migrations towards Bogos link themselves with the Semitized Agaw of highland Eritrea and Tigrai. Examples are the Adkeme people of Anseba district of Keren and also the people of Bab-Jengeren, although there is some confusion in recorded traditions as to which Agaw group precise connections can be established with. (Kolmodin p30-1 records a tradition says Jengeren are from the Agaw of Tembien.)
   Many informants in Keren agreed that the Blin came from the south-east. However, some informants said the Blin came to Keren from a westerly direction, having first migrated south-westwards from Hamassien; they claim that the large tombs at Damba (ca 30 kms east of Adigrat) are tombs of Blin fore-fathers. There were other informants who suggested that both the Tarke and the Tawqe spoke the Agaw language and borrowed the Agaw dialect that they speak today from the Bet Musi group.
   However, I could not prove as from where the Bet Musi themselves came. (Musa Gidar and Graz T Mariam's opinions Bet Musi did not come from Lasta but were a people whom Tarke and Tawqe met in Bogos; also Conti Rossini 'schizzi etnico e storico..' in I'Eritrea Economica, Roma 1913, p84)

p11      Still, all the informants agreed that the Blin came from the central plateau areas of Ethiopia.
   There is no question about some connection of the Blin with the Agaw people of central Ethiopia. The existing traditions and linguistic links are evidences for such a conclusion. As suggested by C Rossini, the migration of Agaw to the north seems reasonable.
  This assumption is especially sound when we consider the tenth, 13th and 16th centuries during which the Agaws of Lasta were troubled by Gudit from the south, the disturbance caused by the fall of the Zagwe dynasty, and the invasion of Gran, respectively. But the question remains open as to whether there were some Cushitic or Agaw remnants towards which migrations took place from the south.

                           The Journal of African History   Vol. 29, 1988

       Processes of Ethnic interactions and integration in Ethiopian history: the case of the Agaw.  by Tadesse Tamrat.
   Ever since its emergence into annals of history, Ethiopian society has been a rich conglomeration of different ethnic and linguistic communities. The references to 'red' and 'black' peoples in some of the ancient inscriptions of Eth have been variously interpreted. (Deutche Axum-Expedition, or DAE 1913, Berlin IV, inscription 11). Seem to indicate that, already in those early days, our region straddled a major ethnic frontier, a distinction between 'red' and 'black' most probably alluding to the Cushitic/Semitic speakers on the one hand and the Nilo-Saharans on the other.(DAE IV insc 11, Barya mentioned).
p6     .... Those who rebelled against Aksum, on the other hand, were treated harshly, more and more vigorous campaigns against them led to heavy casualties to life and property. If they still persisted, they were either resettled en masse in other more pacific areas, or reduced to slavery, thus being dispersed throughout the kingdom to be eventually absorbed by the recipient communities....
    Among many peoples of Eth referred to the documents (chronicles of monarchs), the Agaw stand out as some of the most ancient inhabitants of the region. Their tenacity is such that, despite what must have been the most intensive onslaughts on their institutions and culture by the central state and neighboring communities for over 24 centuries, they have managed to retain at least their linguistic identity in some isolated - even if dwindling - islands dispersed unevenly from Keren in the region of Eritrea to Agawmedir in Gojjam. 
But they are more than mere survivors. The Agaw are of crucial importance because they are the very basis on which the whole edifice of Aksumite civilization was constructed.
P7   As Edward Ullendorf has so aptly summarized it, 'The sub-state population par excellence are the Agaw, who inhabit the northern and central Abyssinian plateau'...
P8 The very name of Aksum, AH or water in Agaw and SIYYUM  or chief of Semitic tongue.

P11    The Agaw of Agawmidir and Metekkel have the tradition that their ancestors-seven 'brothers'- came from Lasta/Seqota to constitute what are known as the LaNeta Awiya or the 'Seven House of Agaw'. The seven 'houses' are called after the seven 'brothers' : Banja, Ankasha, Kwakwra, Chara, Metekkel, Zigem, and Azena. Other minor groups like Tumha, Dangizh (Dangla), Bil (Bilaya) and Gwagwsa are said to be either late comers or descendents of the original seven... The original migration is connected in one tradition with an unhappy transfer of power during the Zagwe period.
p12   ...A contemporary writer during the invasion of Ahmed Gragn (d.1543) complains that the still predominantly pagan Agaw were helping the Muslim forces, molesting Christian refugees, taking their possessions and killing them. (E.Cerulli, Gli atti di Tekle Alfa, ed. and trans in Annali, II, 1943, p37) A few decades after Gragn's death, however, military pressures by the central state on the region of Agawmidir and Metekkel were intensified.
p13  ... Jeronimo Lobo, who visited the area between 1625 and 1632 reports: 'The famed Nile, ...has its sources in province Cahalla (=Sakala), one of the best in the empire, populated by a certain group of people called AGAUS, Christian in name and pagan in their customs because of their proximity to many pagans also called AGAUS, with whom they have blood relations'. 

                                                ISLAM IN ETHIOPIA       
                                           By J Spencer Trimingham 1952
p164                   7. Bilen or Bogos
   The high plateau north of the Mereb (Gash) is an appendage of Tigrai cut off from the main part of the province by the Mereb. The southern part of the plateau which drains into the Mereb is called Hamassien, the northern part which drains into the Anseba, a tributary of the Barka, is called Bogos.
    At some early date (G Sapetto p223) Agao from Tigrai and Lasta migrated into this tongue of high land and won it from the Barya and Tigre tribes established there. The Barya were displaced and migrated to the region they now occupy.
     These Agao are the Bilen, sometimes called Bogos. F.N.  The Bilen were in this region by the beginning if the itinerary of St. Euastathius, a contemporary of Amde Syon I, 'The land of the Baguas' on his journey to Alexandria can be relied on (cf. Gedle Ewostatewos, C. S. C.O. Scr. Aeth. ser.ii, Vol. xxi, p37).
    It is, however, probable that Bogos was only the name of the country to which the Bilen migrated at a later date. C. Rossini conjectures that the first wave which carried them from Lasta may have been due to the invasions of Queen of the Hamuya, at the end of the 10th century; other Agao migrations may have taken place during the civil wars leading to the fall of the Zagwe dynasty of Lasta in A. D. 1270 (cf. C Rossini 'Sovra una tradizione Bilin, G.S.A.I. x, 1897, 153-6). Local traditions show that they were continually being joined by other Agao families escaping from local oppressors or the consequences of blood feuds.
      They were agriculturalists, organized only as kinship groups and not as a tribe. They absorbed some of the earlier Tigre-speaking inhabitants as serfs, but contrary to the experience of other groups of immigrants they retained their own language and imposed it upon their serfs. The two chief waves probably gave rise to the two tribes of Taqwe and Gabre Tarke.
p 165  In addition to these two tribes is a third small tribe, the Bab Janjeren, which though now speaking Bilen, is not of Agao origin but grew up around a family of the Ad Sawra, a Sahil tribe. They live under the patronage of the Bet Tawqe and follow their system of customary law.
     The Bilen were formerly all Christian and were nominally under the Ras of Tigrai to whom they paid tribute, but in fact they had neither priests nor churches' and lived in their highland independent of any external authority, though often boys and girls tending their flocks were captured and sold as slaves. But when the Egyptians gained control of Gash region their peril increased.
   In 1850 Ilyas Bey, governor of Taka (Kessela province), reached an agreement with the Beni Amer and they made a joint raid on the Bilen which they failed. In 1854 Khusraw Bey made another better-planned raid which took the Bilen by surprise. A large number were killed and nearly 400 women and children carried off to slavery.
   But Father Stella, a young Lazarist missionary working among them, took the matter up with Plowden, the British consul at Massawa, who succeeded in getting the Egyptians to set the captives free and pay compensation for the cattle which had been carried off. (G. Lejean, Voyages aux deux Nils, p154-6) 
    In this state of things, having nothing to hope from the Abyssinian involved in their own internal troubles, the Bilen began to change their religion in the hope that this would save them from the raids of the Egyptians and the Beni Amer. 

    The first tribe to be converted to Islam were the Bet Tawqe who were more directly menaced. (Munzinger, Ost Africaniche Risen 199-200, G Douin iii, i.47)....
p166  The custom of marriage relationship between the different clans has not been affected by their adherence of different religions or sects, their religious problem being solved by the wife's adoption of the religion of her husband.
   The Bilen are mainly agriculturalists living in small hamlets of from four to five houses. They have an aristocratic system with a ruling caste (simager), the original immigrants, and a serf caste (mikeru), who are the former inhabitants of the region, together with various groups who have voluntarily sought the protection of the Bilen.
   These castes are hereditary and no matter how rich a serf may become he cannot change his status. He has no definite right even to change his lord, but changes do take place with the goodwill of the lord. He has obligations and dues to discharge to his master some of which if they are required of him may be onerous, and contract marriage without the consent of his lord.
The lord, too, has his obligations of protecting and assistance to render to his vassal. In general, the land belongs to the vassals, which may show that the local inhabitants originally submitted willingly to the control of the Bilen. (Matter of serf and lord, see C Rossini, Principi di diretto consuetudinaria dell' Eritrea, Rome 1916, p637ff).
    Their social regime is patriarchal and the office of chief is hereditary, but the actual government is by a council of old men and chiefs of sections. They have a code of customary law, (FETHA MOGAREH), but this has been greatly modified since their conversion to Islam and coming under Western rule. Their women, however, still do not inherit and their position seems little better than it was in the past.

                                         ERITREA:  A Colony in Transition  
                                                Book by Travaskies
                                                            BILEN

p6    'Eritrea' was abandoned to anarchy (6th century). The plateau, Northern Highlands, and the Baraka lowlands were given over to the Beja; the Danakil, another Hamatic people, occupied the remote and inhospitable maritime desert of Eritrea's southern extremity; and the small groups of Nilotes continued to shelter in the disagreeable and uncoveted forests of the Gash-Setit Lowlands.
   There was little change in the texture of Eritrean society until the Plateau was invaded by immigrants from the Ethiopian interior during the 14th and 15th centuries. The first wave was composed of 'Agau from Lasta, a people of Hamatic origin who had, however, set up the Zagwe dynasty, which had ruled in Ethiopia from shortly after the fall of Axum until the restoration of Solomonian dynasty in 1270.
   They were followed by groups of Abyssinians from Dambeya and the Tigrai who, with the 'Agau, wrestled the plateau from the Beja; either subjugating them or expelling them into the Northern Highlands and the Baraka Lowlands.
   After an interruption of several centuries the plateau had once more become an outpost of Abyssinian culture and Ethiopian political power. The Abyssinians raided into the lowlands but never remained to garrison them; they plundered but never governed. 
   And though the less disagreeable climate of the Northern Highlands attracted small expeditions of Abyssinian colonists, they tended to become assimilated to the nomadic folk among whom they lived. Their own abyssinian culture became diluted with Beja strains; their Coptic churches crumbled into ruins; they retained nothing of their Abysssinian past but their names and genealogies.
   The failure of Ethiopia's Abyssinian vanguard to control the Beduin tribes encircling the Plateau was to prove costly. By permitting vacua to persist around her northern outposts Ethiopia invited alien intrusion. The process began during the 16th cent., a time when Christian Eth was engaged in a bitter and seemingly hopeless struggle with the Muslims of the Somali coast.
   In 1557 the Turks established themselves at Massawa and acquired some form of control over the northern stretch of the Coastal Plain. During the same century, the Fung, half-caste, Negroid Arabs who had established a kingdom in the central Sudan towards end of 15th cent, expanded eastwards gaining influence, if not always control, over the Gash-Setit and Baraka Lowlands.
   At the same time the Denakil and other Hamitic tribes of north-eastern Eth were welded into a loose unity by the Anfari or Sultans of Aussa, dependents of the Somali king of Adal... The shape of Eritrea's partition between Ethiopians, Turks, Fung, and the Sultans of Aussa, though fluid at first, congealed into a recognizable shape.
P11                                           The People

   The capricious manner of Eritrea's creation, its long history of immigrations, invasions, and partition between alien rulers, and the physical diversity of its terrain have left their stamp on the inhabitants. They are not in any accepted sense a single people but a conglomerate of different communities which are themselves in most cases akin by culture and blood to their neighbors in Eth, the Sudan, and French Somaliland.
P13   Despite their claims of Arab ancestry most Tigre families are probably the descendents of early Beja, Sabean, and Himyaritic immigrants. The original clans, however, came under the domination of families enjoying the support of the Fung kings and Ethiopian emperors during the 15th and 16th centuries.

P14   Within the tribal organizations which emerged as a consequence the dominant families became an aristocratic caste to which their Tigre subjects were obliged to tender a number of exacting dues and services. At the same time the heads of the aristocratic families developed as powerful tribal chiefs. With the advent of the Italians it was natural that the Tigre, who had become no more than serfs, should seek to be freed from their disagreeable obligations.
FN.  The three principal Bait Asgede families established tribes known as the Habab, Ad Teklais, and the Ad Temariam, while an Abyssinian follower of Asgaday's named Gabib Ruk succeeded with his family to form another tribe, later named the Bait Juk. The Marya split to form two tribes, the Red and Black Marya and, like them, the Mensa split into the Mensa Bet Shakan and Mensa Beit Ebrahay. The Beni Amer alone preserved their unity.
p15   The Belain are composed of a number of small families mostly of Abyssinian or Tigrai origins which came under the control of the two powerful clans-the Bait Tarke and Bait Tawqe-during the 16th century.
  The Bait Tarqay are Hamites and immigrants from 'Agau in Ethiopia; the Bait Tauqay were Tigrinyans from the plateau. The Bait Tarqay brought with them Hamitic dialect used in 'Agau, which they subsequently passed on to the Bait Tauqe and which has since developed as a distinctive dialect.
   Within the two tribal organizations and members of the dominant class are known as Simager and those of the subject families as Mikiru. The relationship between them resembles that between the Tigrinyan Restenya and Makalai Ailet. Before the arrival of the Italians the Sims or heads of families into which the Bait Tarqay and Bait Tauqay subdivided exercised a chiefly authority over their own families and the Mikiru attached them.
   There were, however, no chiefs with authority over the whole of either of the tribes and, as in the case of the Saho, their affairs were loosely managed by councils of elders until the Italians appointed paramount chiefs over each of the two tribes in 1932.
p16    Though they share many common customs, the two tribes have tended to grow culturally apart. The Bait Tarqay, who are immediate neighbors of the Tigrinyans, are mostly Christians and, though many are still semi-nomadic, many are becoming settled agriculturalists and some are beginning to live in the villages similar to those in the plateau..
   At the same time, intermarriage and contact with the Tigrinyans has resulted in their adopting Abyssinian customs and inclining towards the Abyssinian culture. As against this the Bait Tauqay, who are all Muslims and mostly lead a nomadic or semi-nomadic life, are becoming culturally assimilated to the neighboring Tigre.
p17   The Eritreans have little in common with each other but the accident of their residence in the territory Italy conquered and named Eritrea.

                                                                            BILEN

                                                        Races and Tribes of Eritrea  

                                      Book by S.F. Nadel   Asmera, 15th January 1944

                                             British Military Administration- Eritrea

P. 32   The Keren Division has only one town, Keren. It has a native population of 9,000, which is composed, in roughly equal proportion, of members of the local tribes, mostly Mohammedans, and strangers from the Yemen, the Sudan, Somaliland and above all, from the Eritrean plateau and Eth. About one third of the native population of Keren town belongs to the Belien tribe.
                                                2.   The People

    The complex variety of tribes and races in the Northern Hills does not lend itself to a simple classification. Linguistically, the population falls into two large groups of the Belien-speaking and the Tigre-speaking tribes.
   The former group comprises of three tribes; - the latter, a large number of independent ethnic units - the Habab, Mensa, Maria, and others. There are, in addition, certain smaller linguistic groups - one speaking Tigrinya, a second Arabic, and third speaking Beja as well as Tigre.
p33                                            3, Social System
   Cutting across ethnic divisions, and differences of livelihood and habitat, we find yet another most important division: the social distinction between ruling caste and serf caste. The names are in Tigre, Shumagle and Tigre, for the serfs have come to be used through the territory. The Belain tribes comprise a Tigre class which does not speak Tigre - the language of the serfs; while among the Tigre-speaking tribes, the class of nobles share the languages of their serfs.
  The plausible explanation would be that an alien ruling class has, in the course of time, adopted the aborigines' language, which it reduced to class of serf.
p34    The ruling castes is said to be descended either from the Beja or Ethiopian. The serf-race, of heterogeneous stock, represents both remnant of an aboriginal population and descendents of slaves or of weak or small groups coming under domination of the new lords of the lands.
              ....Serfs live in same settlements and attend with masters (though always in the back row) tribal feasts and ceremonies. They intermarry, though ruling class taking serf women as wives. The caste distinction is expressed, above all, in chieftainship, and in certain social and economic disabilities which attach to serf status.
   Only the ruling group can give tribes or sections their chiefs and hereditary heads. It claims property rights over all the tribal lands. 
p35    Among the Belain, for example, the serfs have bought land from their masters, a transaction which is forbidden by custom, and have thus become landlords in their own right; dues paid on the land are the last remnants of the old landlord-tenant relationship. Sometimes serfs have refused to continue the customary gifts, and have obtained exemption from these obligations-de facto, not de jure, in the rulers' eyes.
   Serfs have even declined to perform their duty par excellence, the milking of cows, much to the annoyance of their helpless masters. The serf obligations have almost disappeared among the Belain; are fast disappearing among Mensa; first signs of coming of change are visible among the Ad Tekles and Bet Juk; only among the Maria and Habab are the old customs still in force.  (1944)

   To understand these changes we must realize reciprocal nature of their relationships. They consisted in a definite give-and-take. For their services the serfs received the protection of their more powerful rulers and land use and grazing grounds held by masters by the right of conquest. The need of the former has lapsed; and two generations of peaceful existence has obscured the claims of conquest.
  Finally, economic changes have undermined the privileges of the rulers: now there are poor "masters" and wealthy "serfs" - a state of affairs which ill accords with the old relationship.
P36 Probably other, less tangible, factors equally count in the master-serf relationship. If the serfs are expected to obey and honor their masters, the latter must treat their subjects with patriarchal benevolence. Indeed it seems that the tribes which have preserved the old relationship intact, the ruling caste never failed in these duties. In other groups it did fail, and forfeited the submission of the serfs. 
   Today, having lost both their material power and their psychological sway, the weakened rulers are appealing to the government, to help them preserve, or revive, their waning authority.
                                                      4. The Southern Tribes

BELEIN. This large group, also known as Bogos, lives in the south of Keren Division. It comprises of two tribes (of a third, affiliated group, we shall speak presently): the Beit Tarke, ca 10,000 and Beit Tawke, ca 11,000. Though speaking the same language and culture, they regard themselves as separate units and claim independent origin, one from Ethiopian highlands and the other Eritrean Hamassien.
   They live in distinct, well-defined areas, Beit Tarke in the south, and Tawke north. Each tribe is divided into sub-tribes or Hissat - the Tarke into five and the Tawke into six, - and each sub-tribe is further subdivided into numerous kinship groups (again known as Hissat.)
   To the two Belein tribes we must add a third, small and unimportant group, only about 1,100 strong, the Bab Jangeren. It is of alien origin, and originally spoke a different language. Offshoots of the tribe live today among the Habab and other Tigre-speaking groups. The Jangeren now living with the Belein have adopted the language, and became affiliated to it. Even this small and dependent group has its class of masters and serfs. 
   Politically, the Jangeren remained autonomous till 1932, when, for administrative reasons, they were joined to Tarke and placed under the chief of the tribe, retaining, however, their own group head, known as Sim.
p37   Until 70 or 80 years ago the Belein were Coptic Christians. During the Egyptian invasion 1860-76, the tribes began to adopt the faith of their new overlords. Today, they are largely Islamized, though among the Tarke we find 5,000 Mission-converted Catholics, a few Mission-Protestants, as well as a small Coptic minority.
   The Belien are mainly agriculturalists, and live in permanent settlements- small hamlets of 4-5 families. Masters, called Simager, and serfs called Mikeru live side by side and share in the common livelihood - agriculture.
  Until recently each sub-tribe of Tarke and Tawke were politically autonomous, under its own ditary head, Sim.... the internal disputes of alien herdsmen tribes visiting Belien country on their migrations remain under jurisdiction of tribal chiefs of these seasonal guests. In disputes between the "guests" and their "hosts" the chiefs of the latter alone are, according to custom, the judges.

                                          The Sacred City of the Ethiopians 
                                            Book by Theodore Bent   1893
p72  The ascent the next day (from Debre Sina) was a painfully stiff one, but not quite as bad as that to Bizen. We were able to ride as far as a mountain village called Sallaba, where we left our mules and scrambled for the rest of the distance almost on hands and knees to the rock-set monastery.
  We found the Abyssinian peasants of Sallaba very wild; the men and women have bushy hair, with long wooden pins stuck in for the purpose of scratching when necessary These primitive people are perfect artists of cow-dung; with this material they make big jars in which to keep their grain, drinking goblets, and boards for the universal game, which the better class make of wood, called Gabatta´, and the wooden boards made by the better class contain 18 holes, 9 for each person. 
There are 3 balls called Chachtma for each hole, and game is played by a system of passing... The holes they call Tukuls or huts, and they get very excited over it. It closely resembles game we saw played in Mashonaland...in the countries where Arab influence has one time or another been felt.
   The summit of Debre Sina is just a mass of gigantic boulder rocks piled one on the other, and on top of these dwell the monks.
p74   The church of Debre Sina is a cave under a big rock, with a second and smaller cave, which acts for the Holy of Holies. In front of the church is a curious boulder where the pious pray, and have worn holes with their knees on it in so doing. Beneath this they say the picture of the Madonna was found, but I question if it ever has been moved since Nature erected it there.
  In exceedingly squalid cells around this rock church dwell some 30 monks; some of them are like the church, mere holes on the rocks, variable abodes of anchorites. Around as far as the eye can reach, are serrated ridges of rocky mountains, forming about as wild as could well be imagined.
  Having satisfied our curiosity, we returned to Sallaba and our mules. The kindly inhabitants had prepared a feast for our men, during the consumption of which we had to wait. The principal dish placed before them was a wall of stiff porridge, made of the red teff seed, into the inside of which was poured melted butter mixed with herbs, not unlike a rich mayonnaise. P75
 The men attacked this wall with their fingers, slipping the piece extracted into the grease until, in a very short time, there was nothing left of either.
p76  This Bogos district, a sort of debatable ground between Christianity and Islamism, the Abyssinian and the Arab, has a separate history of its own, though decidedly an obscure one. On the Greek inscriptions at Axum, put up in the 3rd century A.D., we learn how king Aizanes conquered the people of Bogos.
   The Arabian geographer Ibn l'Wardi, alludes to the people of Boja as follows:  "These people are the merchants of Habesh (Abyssinia), to the north, their country lying between Habesh and Nuba" In those days the country must have been one of considerable importance, for, continues the same author, " a governor from Boja precedes over Aidhab" (Habab, the district Between Bogos and the coast)..
  The country is sparsely populated; but, as Keren is approached, there is very curious evidence of a very large population having once existed here in the shape of certain tombs all along the roadside. The tombs are certainly not made now… The approach to Keren is a perfect Appian 

  Way of these tombs, they crown every height, and form a marked and curious feature in the landscape. They are round, wall is built of dark stone round the grave from 12 to 20 feet in diameter; these circles are filled up with small fragments of either white quartz or dark stone until they form a mound about 6 feet high.
   The tradition is, amongst the inhabitants, that the white graves are those of good men who have died a natural death, and the black graves are those of evil-doers and those who died a violent death. 
    At any rate, the white graves are far in excess of the black ones. They are exceedingly neatly finished off, and look from a distance like large huts with whitewashed roofs. Most of them are in clusters, presumably belonging to one family. In one cluster we counted 22 graves; the centre one, probably that of an important chief or head of family, being very much larger and higher than the rest; in this cluster we only found 3 black graves. 
  We were told that the inhabitants who were buried thus assembled to sacrifice goats &c, at certain periods and weep over the grave, and that at each of these times they added more stones to the pike. 
Of course, concerning this is impossible that this form of sepulture may have something to do with recorded by Agatharcides of the Troglodytes, who, he tells us, tied up the corpse by its heels and shoulders, and pelted it with stones until it was completely covered, amid shouts of laughter. This looks not at all unlike an account of the funeral feasts and stone piles of Bogos.
p79  The daily market of Keren is held at a village called Tantarouga, and it is an interesting sight to see the nationalities there assembled- Bedouins from Barka and Mensa, Abyssinians, Jews, Greeks, and Italians.
   On inquiring how the Christians and Mussulmans get together I was told that they live here very peacefully, the only difference being the blue string which the Abyssinian Christians wear round their necks, and the fact that neither will eat the flesh of an animal which the other had slain. "Mohammed is one, Jesus is another; but there is only one God" is the very laudable precept of religious toleration in vogue amongst the inhabitants of Bogos.

                                     BOOK   AFRICA   
                                   Vol. 1 North Africa  

                                     By Keane, A. H.  

                                        London 1907

P. 483                       Abyssinian (Agao) Hamites
 Khamta - province of Lasta, South Tigre.

Aghagha - province of Agaomider, i.e. "Agao-land" within the great bend of the Abai.

Falasha, so called 'Jews' chiefly in the Semien uplands.

Kwara (Hwara), - west and north frontiers of Agaomider.

Khamant - Amhara and Shoa, but chiefly in province of Dembea.

Vaitos - east side of Lake Tsana.

Zalan - Nomads in north Amhara and Simen.

Fighen - Nomads south-west side Lake Tsana.

Bilin (Bogos) - Sinhait district, north-west from Massawa.

                            Semitic and Mixed Hamites

Marea - north of the Bilin territory.

Mensa - east bank Upper Anseba river.

Habab - between Anseba river and Red Sea - these 3 Hamites now of Tigre speech.

Beni-Amer - east bank of Barka river, Hamites of Tigre and Beja speech.

Halenga, Zabderat, Algeden - Taka district, between rivers Mereb and Baraka.





Are Semites of Beja speech.

Taora,Saorta - Buri peninsula, Annesley Bay

Dahlak - Dahlak islands, near Massawa    these 2 Hamites now of Tigre speech.

                      Himyaritic (Abyssinian) Semites

Tigre - north-east Abyssinia, as far south as the Tekezze.

Amharas - central provinces of Abyssinia.

Shoas - south-east Abyssinia.
p492    Everywhere in the Abyssinian plateau, except in the northern and central provinces of the kingdom of Tigre, the bulk of the population is still Hamitic. But here these aboriginal element is broken by the intruding and dominant Semites into separate groups without any political cohesion, and even without any collective name.
   They may, however, be conveniently comprised under the general designation of Agao (Agau), which has the prestige of history in its favor, and which survives in the name of the province of Agao-medir ("Agao-land"), still almost exclusively occupied by them.
   The word occurs in its present form in the relation of Cosmas, who writes 'Ayau’, and who tells us that in his time (523 A.D.) they recognized the authority of Axum kings. 400 years later, the Agao of Simen, who have also been identified with the Athago of the Adulis inscription, were strong enough under their queen, Judith, to expel the Menelik dynasty from Axum throne, a revolution which is one of the turning points in Abyssinia history.
   The name of this queen shows that a section, still  represented by the Felashas, had already been Judaised, thou bulk of the people continue long after to be nature worshippers, and are even now little more than nominal Christians.

                            The Roots of the people of Eritrea  (Meseret Hisbi Eritrea)   
                                 By G Yesus Abay, Asmera ca 1960 in Tigrina. 
                                    Ed. by Selomon... Sweden ca 1992-3.

 p107                 Chapter 48 Descendents of Degiat Kifle Wahid.
     This Degiat Kifle Wahid has his ancient origin from the tribe of Yosef son of Yakob descending down, and they came here with all families with their brothers at Menelik I´s time. They came from the land of Israel to here, the land of Ethiopia. So they lived in the land of Lasta until the time of Wag Shum Tewelde Medhin with numerous forefathers named in between.
  From this Wag Shum Tewelde Medhin who was a renown man, is named his son Wag Shum Gebre Medhin, whose son is Wag Shum Menelik, whose son is Wag Shum Tinkete´h,.. continuing with Wag Shum Aser, then Wag Shum Hantal, then Wag Shum Aranyos, then Wag Shum Demo, then Wag Shum Heneshim, then Wag Shum Zewabo.
     It was Wag Shum Zewabo who left his native Sekota coming to Agame. He ruled there strongly and harshly. It was then he told of St Mary of Gundagundo´s monastery in Agame to king Dawit (13959), that it was built at his time.  
    He came close to the king and married the king´s daughter and sister of Zere Yakob (1460), princess Kedusan, and had his son Azeze. And Azeze married the daughter of Kentiba Naser of Amba Serha in Meshal Wedekele, Woizero (lady) Aberkekhe. Her mother was Woizero Ment´il daughter of Ras Andehaimanot of Tsezega. 
    By her he had four sons, 1, Debre Tsion   2, Habte Leul   3, Girma Leul   4,Yishak.  

Of these, Yishak´s descendents are found in Agela.
Girma Leul begat Shum Agame Zewelde Mariam, Habte Leul and Shum Agame Tesfa Hannes, these three sons.
Debre Tsion had three children 1, Degiat Kifle Wahid   2, Shum Agame Ameha  3,Woizero Tekal. Degiat Kifle Wahid had three children 1, Zewelde Mariam  2, Bokimos  3, Ark´anios.
  The name of three descendants´ are known in Adoa as Ad Shum Yakob until now.

and also their brothers (clan) at Mai Aba´a group (ganta)of Afeshum are called now Inda Baher Negassi Ishet.
   Bekimos begat Yakob, Yakob to Lete Birhan who married Degiat Heskias of Selowa in Na´deir. And at Logemoti begat Ras Mikel Sehul. 

    Woizero Tekal sister of Degiat Kifle Wahid married to Afeshum Stifanos at Gol´a and had among her children Ato Gilaizgi and Ato Lubusu. The offspring of Yemano dire (?) Worhat have multiplied a lot. And the offspring of Lubus are spread out at Adi Abeto Zewelde Mariam at Zeban Surukhso peoples.
   From these people of Adi Kifle Wahid who migrated are such as Adi Zaul, Weki, Adi Sheka, at Serae like Adike Genet, Adi Kubulo, some in Adgina, some in Takhita, some in Adi Kemozenab, some to Shimanegus Tahtai (lower).
   The offspring (zeri) of Habte Leul.   He who is named above, begat Shum Agame Tekle Yohannes, who begat Tigre Mekonnen Lebasi, who begat three. 1, Gafir  2, Retu´h Amlak   

3, Negid.
p108    Of these, Rutuh Amlak begat 'Arko, Bu'lo, Mina, Bable and Gedelew.  The offspring of 'Arko are found in Gul'a Adi Wa'ai and Adi Grat. The offspring of Bu'lo are found at Mai Merha. The offspring of Geble (? Bable) are mostly found at Feres Mai, those who migrated from them are found at Kesad Da'ro, Khohain, Takhita, near Liban, Quandeba and Debre Sina.
      Mina´s offspring are found in the land of Akele Guzai, towards Adi Keyeh. Gedelew's  children are Debre Tsion, Shum Agame Gebre Dengil, Kristosawi, Welete Selassie, Lete Dengil, Wedasay, Sebene Georgis and Stifanos.    Debre Tsion's descendents are at Embeto Bakula Serkuso, and also at Tselim Hamed.
     Shum Agame Gebre Dengil's are at Tsena Degle at ganta Afeshum and Gerhato. Kristosawi's offspring are at Wo'aga and at Warat. Lete Dengil's offspring are found at Dara at Kilte Awla'lo. Wedasay's at Golo Mekheda. Sebene Giorgis is the origin of the Adi Tigre Mekonen. Welete Selassie married Shum Agame Kumaliet and her offspring are Adi Shum Agame Weldu and Adi Shum Nagis. All these are offspring of Degiat Kifle Wahid.


  The descendents of the Zaul (Zauletai) and descendents of the two Zaul 
   From Agame Adi Grat it is Buket who migrated out. The sons of Degiat Kifle Wahed are Arkenios, Bakimos and Zewelde Mariam, of the tribe of Yosef, son of Yakob. Zewelde Mariam migrated with his two sons to Hamassien. 
    His two sons are called Ande Hariat and Welde Hariat. When Welde Hariat saw the fertile land of Zaul Kelkelti, he packed his ox (kinab Be'rai) and saying I will uproot (bekuske bequakushe) here, and settled there.
     Because of this it is called Zaul Beqeshet. But Ande Hariat said I will slay (selalibe) instead. And so area from Weki to Gedged, until Gadim Mehre Haze (?) because of this is called Zaul Seleba.
   Ande Hariat begat Zera Tsion, who begat five children, from a Christian woman three 1  Tsada  2, Akhor 3, Hawya (Berdeg). From a Bilen woman two - Fana and Zana. All the Zaul of Bilen, Muslim and Christians, who lived in Mensa' and Bilen are all collectively called the Zaul.

 p110                         The Seleba ganta (group)

          Akh'oro son of Zera Tsion begat Ambaro and Hazot. Hazot begat Haderankiel, who begat Tesfa Gergish and Dagmawi Hazot. Tesfa Gergish begat Seleba, who begat Tesfankiel, Gabriel and Kedussan. Of the Zaul are found at Adi Sheka.
                                               The History of Degiat Kifle Wahid

   This Degiat Kifle Wahid lived at Hizi'u at Debarua. His brothers Bahr Negasi Ameha Selassie and Baher Negasi Abraham used to live in Zula. These three brothers went to battle with the enemy at Metahet (west lowlands), and in the battle, Degiat Kifle Wahid and Bahr Negasi Negasi Amha Selassie were killed there.
   Bahr Negash Abraham collected an army anew, caught up with the enemy and defeated them revenging for his brothers and killing many of the enemy.

                                                            CHAPTER 49
                                           The roots of Wekerti and Kelkelti
    The people of Wekerti are from the offspring of Degiat Kifle Wahid's brothers. They came from Hahayle. Their original father was called Asgedom. He first arrived from Emba Seneiti, and lived at 'Azarna. He had three children, called Gobai, Mehari and Shellele.  Of these three the descendents of Shelele are found now in Asmera, called The House of Shelele.
     Gobai´s descendents are found at Adeke. Their brother Mehari then settled in Wekerti, and his descendents are found there. Degiat Kifle Wahid's brothers (relatives?) followed up and settled at Kelkelti. Some then settled at Hemberti, and some of their people (says brothers) as said earlier spread thinly to many places.
    The first fathers of the Wekerti are originally from Wukro. Those who came to Hahayle and those at Wukro with their neighbors are descendents of Degiat Kifle Wahid's brother.

                                        * * * * * * 
